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Election Results

The new administrations elected in both
Israel and America augur well for the
annexation of Judea and Samaria.

We hope and pray that the government
and people of Israel will take the necessary
bold decisions to ensure the security and
the future of the Jewish State, and apply
land taxation throughout Israel.

Let us answer the intifadha with an
uprising of our own@

We sadly record the passing of Mrs. Victoria
Nissim, widow of the late Sephardi Chief Rabbi
of Israel Yitzhaq Nissim, mother of Finance
Minister Moshe Nissim and Prof. Meir Benayahu
and sister of the well-known author and historian
Mr. Abraham Ben-Jacob. Of distinguished rab-
binical Babyvlonian origins, members of the
family emigrated to Jerusalem early this century.
Sincere condolences to all the family@

Kurdish Genocide

Soon after the ceasefire with Tran had taken
effect Saddam turned his attention to smashing
the resistance of the Kurdish people in northern
Iraq. Seeing that the world community has
remained silent over his use of chemical
weapons against Iran, Saddam used poison gas
to attack Kurdish villages, with devastating
effect.

A Kurdish leader protested: “This is worse
than Hitler. Where is the United Nations, where
is the Red Cross?"”

The United Nations are a bunch of hooligans,
with double standards. The International Red
Cross are a bunch of criminals, who knew of the
Holocaust taking place, but decided to keep
silent. The Swiss bankers during the War were a
bunch of thieves. who saw to it that Jewish
refugees were turned back. to certain death, so
that they could steal their bank deposits.

The events in Kurdistan provide one more
evidence of the continuous process of Arabising
the Middle East that has been going on for
centurics. Yesterday it was Lebanese Christians,
today it is the Kurds, tomorrow it can be [sracli
Jews — peace or no peace. So why should Israel
keep silent? The minority nations of the Middle
East must hang together — otherwise they will
hang separately! Israel should promote a mili-
tary alliance with the 10 million Kurds to stem
Arab expansionist policies in the region,

When vou hear the bell of genocide toll, dont
ask “For Whom The Bell Tolls?" It tolls for
thee!@

Recently uncarthed evidence shows that
the Red Cross knew of the mass extermina-
tion of Europe’s Jews but cowardly agreed to
keep silent, supposedly in order to have
access Lo allied prisoners of war. This was in
collusion with the Swiss government on the
pretext that it did not want to provoke a
German invasion,

It is odd that in spite of its criminal record
the International Red Cross still refuses to
recognise the Red Star of David of Isracl@®

The end of an era. Naim Dangoor presenting H.E. Mr. Yehuda Avner with a silver dish
on the occasion of his return to Israel after completing his duty as Ambassador to the Court
of St. James's. In those five years Mr. Avner dominated the Anglo-Jewish scene.

Best wishes to Yehuda and Mimi Avner from Babylonian Jewry.

Commemorative

The following fax was received from
the Office of Legal Adviser, Israeli
Finance Ministry:

Dear Mr. Dangoor,

The question raised in your fax was whether
the bestowal of commemorative citizenship ap-
plies to Jewish martyrs from Arab lands as well
as martyrs of the Holocaust.

Section 2(4) of the Law empowers Yad Va-
Shem *“to confer upon the members of the
Jewish people who perished in the days of the
[Nazi| disaster and the resistance, the com-
memorative citizenship of the State of Israel, as
a token of their having been gathered to their
people.”

The martyrdom must be linked to the “Nazi
enemy and his collaborators™. Consequently,
Jews from Arab lands who were murdered by
Nazis or their collaborators during the Holo-
caust would be ecligible for commemorative
citizenship under the statute. Unfortunately, the
Jews murdered in Iraq in 1969 do not fall within
the framework or context of this statute.

(Signed) Avraham Krim.Adv.

It is a pity that the statute does not
apply to martyrs of Arab regimes —
Jews who were victimised solely be-
cause of Israel. They too should be
“gathered to their people”. The Law
should be amended in time for the
20th anniversary on 27.1.89 of the
hangings that shook the world.

However, the statute seems to apply

Israeli Citizenship

to the 180 victims killed in June 1941 at
the hands of the followers of the Nazi
collaborator Rashid Ali.

These people should be honoured
by Israeli citizenships. A list of their
names is available@ N.ED.

Board of Deputies

The Board of Deputies of British Jews repre-
sents, defends and serves the Jewish Commun-
ity.

The Board represents the facts about the
Jewish Community to the Government and to
the country at large.

The Board exposes anti-semitic and racist
activities.

The Board maintains contacts with Jewish
communities around the world.

The Board supports our youth and defends
Jewish students on campus.

The Board examines legislation likely to affect
the Jewish community.

The Board counters biased coverage in the
media.

You can help the Board carry out its impor-
tant tasks by becoming a Subscriber.

For your subscription of £115 you will receive
“On Board™ each month plus an advertisement
in the Annual Review.

Send your remittance to B.O.D. Promotions
Limited, Woburn House, Tavistock Square.
London WCIH 0EP@
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BOOKS

Operation Babylon
The Story of the Rescue of the Jews of Iraq

by Shlomo Hillel

Doubleday, 301pyp., $19.95
BETWEEN TRAQ AND A HARD PLACE

Extracts from a review by Professor
Elic Kedourie in The New Republic,
Washington D.C. Reprinted by per-
mission.

Shlomo Hillel's father had decided. to
leave Irag in 1934 in the wake ol two
events that alarmed him greatly. The first
was the indiscriminate Assyrian massacre
by the Tragi army. The sccond was the
unexpected coming to the throne of Ghazi,
a young man “with a reputation for being
corrupt, hotheaded, irresponsible, a radi-
cal nationalist, and an carnest disciple of
the Nazis.” These events were indeed
alarming, portending as they did the thug-
gish and blood-soaked politics thai ever
since has fallen Lo the lot of this unhappy
country.

Jews had lived in Trag long before the
Arab conquest of Mesopotamia. During
the 19305 their position was being threate-
ned and gradually eroded by the joint
effects of the conflict in Palestine and the
officially inspired pan-Arab nationalism,
with its fervent admiration of Hitler and
the Nazis.

The danger culminated in two days of
locting and massacre on June 1-2 1941,
following the collapse of a pro-German
regimc that had, two months before, seized
power by a military coup d'¢tat. British

- troops sent from Palestine had chased out
the leaders of the coup and forced the Tragi
army to capitulate. But on the order of the
British ambagsador. Sir Kinahan Cornwal-
lis, these troops, now in the suburbs of the
capital, were forbidden from cntering the
centre of Baghdad, and from intervening
to pretect the lives and the property of
defenseless civilians.

These events administered a profound
shock to the Jews of Baghdad, and to their
sensc of sccurity. At this point, the Jewish
Agency was able to cstablish contacts and
sympathies within the community, largely
‘because Palestinian Jews, emploved by the
British Army in Iraq, could now eater and
leave the country in relative freedom, On
his dispatch to Baghdad in 1946, Hillel
helped, along with a few others, to direct
the emigration neiwork that had been
created during the war, Hillel saw it as his
mission to raise a new generation of “dedi-
cated activists”.

Though the operations of the forces that
the Iragi governmeni sent to Palcstine
ended in a fiasco, it was able to vent the
tull force of its fury on the [raqi Jews. who
came to be treated not as citizens but as
hostages. Free rein was given to this
hostility in the martial law courts that were
then established, and that became disting-
uished for their ferocity and arbitrariness.

In February 1950 & chunge of povern-
ment brought to power Tawfig al-Suwaydi.

Puge 2

Suwaydi allowed those Jews who indicated
within one year their desire to leave Iraq to
do so. They would have to give up Iragi
citizenship. The preamble of the law de-
clared that it was undesirable to keep in the
country Jews who wished to leave and who
were now doing so illegally. The Tragi
government and the Jewish communal
authorities did not expect more than about
13,000 Jews to leave the couniry, But
during the year in which Suwaydi’s law had
currency, the emigration movement
gathered momentum. By the end of the
year, all of Iraq’s Jews, except for an
insignificant minority, had opted to leave
their country for Israel.

How did this come about? The sequence
of cvenis is by no means clear. We may
dismiss Hillel's assertion that the Iraqi
lews were “Zionist almost by naturc”.
These Jews were highly unpolitical. They
certainly entertained no visions of political
and national salvation to bc achieved
through Zionism in Palestine or Israel.

They may have been panicked by bombs-

thrown at Jewish businesses or places. of
resort. It is still not clear who was responsi-
ble for the bombings. But much more
important was the ferocious and lawless
onslaught on their sense of security carried
out by the Iraqi police and martial Taw
courts,

Suwaydi’s law came at the end of a
period of relentless persecution, and
seemed to offer relief. Hillel attributes the
change of policy to the activitics of the
Zionist underground in organizing emigra-
tion via Iran during 1949 — an activity in
which he was prominent. Certainly, after
the change of policy, the underground
Zionist organization came Into its own,
The underground was able, somechow or
another, in spite of the insignilicant num-
bers involved and their lack of standing in
the community, to become the hidden,
anonymous, and effective government of
the Tragi Jows. :

The organization of the airdift by the
Israeli authorities, and by Hillel, who went
back to Baghdad under vet another false
identity, is the most important affair re-
counied in this book. According to Hillel,
he obtained thé consent of ‘the Traqgi
government for the transport of the Iraqi
Jews by an American company with the
help of an Iragi tour operator in whose
company the primc minister was a share-
holder, and which stood to make a good
profit from the transaction.

In Israel in 1950-51 there were no facili-
ties for receiving large numbers of aimost
destitute cmigrants — destitute because the
Traqi government very severely regulated
the luggage, valuables, and currcncy that
the Jews could take out, and because at the
end of the year’s rcgistration period, when
the cverwhelming majority had become
statcless persons, a law was suddenly
passed that their possessions were forfcit to
the Tragi government. From Hillel we learn
that Levi Eshkel told him that Israel had
no ability to absorb these emigrants. David
Ben-Gurion on the other hand told Hillel
to go and “bring them quickly™. It may be
that, as Hillel argues, it all turned out for
the best. But, in-the end, who can really
know? What is ccrtain is that large num-

bers of people had decisions vitally aflect-
ing their own lives surreptitiously taken out
of their hands@

“Studies in Modern Arabic Prose and
Poetry”, by Prof. Shmuel Moreh

(E. J. Brill, Leiden, 1988) 179pp.
With a preface by Dr. Davide Sala.

European ericntalists have been interested in
Arabic literature since the 18th century when
the French Amntoine Gulland iranslated “The
Arabian Nights” (12 velumes 1704-1717) and the
English George Sale translated the Koran
{1734). Professor Reynold A. Nicholson pub-
lished an admirabic “Literary History of the
Arabs” (1907). However all these eminent
Arabists were concerned with early and Medie-
val Arabic literature, and for them their studics
ended with the downlall of the Abbussid Empire
in the L3th century C.E.

It was probably Carl Brockelmann, with his
masterly survey of Arabic literature published in
Weimar (1898-1902) and subsequently re-edited
and brought up-to-date, who was the first to
scan modern Arabic literature and to bring i1s
authors and poets in Egypt, Syria, Lcbanon,
Traq and other countries to the ailention of the
Western world. His authoriiative work has been
translated into Arabic and othcer languages.

Shmuel Moreh, born in Baghdad and holding
now a professorship in the Department of Asian
and African Studies at the Hebrew University of
Jerusalem, has contributed several studies in
Arabic and English on modern Arabic litera-
ture.

His latest book under review is a collection of
cssays originally published in litcrary revicws,
e.p. Middle Eastern Studies, London, Asian
African Studies, ete. His subjects include Poesry
in Prose, The Neo-Classical Qasida, An Ouitline
of the Development of Modern Arabic Litera-
ture, The Arabic Novel and Arabic Literature in
fsrael, cie. )

Prof. Moreh in his latest book seems to be
more interested in the “form™ rather than the
concepts and purport of modern Arabic prose
and poetry. While modern Arab authors created
and adapted many new shapes, moulds and
styles, they al the same time expressed an
endless variety of ideas, images and themes. All
literary schools flourished since the beginning of
the present éentury: classicism, romanticism,
mysticism, realism, wnaturalism, rationalism. -
symbolism,  existentialism, dadaism, even

_absurdism. Many Arabic poems, novels, short

starics and dramas have been translated into
English, French, German and Russian . .-
Modern Arabic Literature has finally sccured its
place as a cultural force in the conlemporary
world@ . .
Meer 5. Basri

The Paper Millionaire

by Roger Shashoua

232 pages - £12.95

The BOOK — published by Duckworth.
Soon — the SONG will be released, the

" GAME will be lnunched (how to aveid

the crash of 1992), the PLAY will open®

SCAPEGOAT - by Eli Amir,
published by George Weidenfeld.

It is a novel that deals with a group
of Iragi-born children who are edu-
cated in a Kibbutz and whose parents
live in transit camps. It highlights the
cultural conflict between East and
West in the 1950s in Israel@®



The Broth'ers

The Rise and Rise of Saatchi & Saatchi
by kvan Fallon, 1988, £12.95, 368pp.
Century Hutchinson, Londen

It is the story of Baghdad-born Charles and
Maurice who have become world masters of
publicity. The book highlights a phatograph
taken from The Scribe.

{I am especially gratcful to Naim Dangoor for
“his invaluable help and guidance on the history
of Iragi Jews — the Author).

Condensed fromn Chapter One

Considering they are houschold names in
business circles around the world, Charles and
Maurice Saatchi are probably surrcunded by
more myths and misconceptions than any other
businessmen. They were the two boys who had
changed Margaret Thatcher's voice and hairsty-
fe, who by advertising and promotion had put
her in Downing Strect — and continued to guide
her every move., Yet whd really were they?
Where did they come from?

Charles and Maurice, sons of Nathan and
Daisy Saatchi, were born in Baghdad inte a
large family household, containing literally
dozens of aunts, grandparents, cousins and
servanls. Nathan was a prosperous textile mer-
chant, and shared a huge house with his brother,
who was also his business partper. Tt was not
untypical of other lragi Jewish familics at the
time, an cutended and close family living in
some prosperity and even luxury.

Between the births of Charles and Maurice
the political climate in Iraq changed dramatical-
ly. In mid-war when Charles was born it was
relatively peaccful, although only two years
before, on 18 April 1941, Rashid Ali al-Gaylani,
. & man known for his Arab nationalist sym-
pathies and pro-German  sentiments,  had
formed a new government, which included
elements notorious for their Nazi connections
and their anti-Tewish inclinations. A month
later, with Rommel's troops advancing towards
Egvpt, Rashid Ali declared war on Britain: so
began the harassment of a community which had
prospered and multiplied around Baghdad from
Babylonian times. Rashid Ali’s government did

not last long — it fled at the end of May, when -

British troeps approached the outskirts of Bagh-
dad. Bul in the aftcrmath, and with British
troops still waiting to cnter, demaobilised Tragi
soldiers tumed on the Jewish community, killing
180 and wounding many others.

When Tobruk fell to the Germans the news
was greeted with open jubilation in nalionalist
circles in Baghdad. The overthrow of Rashid Ali
and the battle of Alamein at the end of 1942
causcd the nationalist feeling to abate again, and
by 1943 there was little overt sign of the trauma
that lay only a few-years away. The latter years
of the Sccond World War were actually a time of
considerable growth in the Tragi economy.

The Saatchi family was not one of the very
wealthy who built their castles and fine houscs
along the banks of the Tigris river which flows
through the heart of the city, but well-to-do
none the less.

Nathan Saatchi is a shert, slight man, who, .

like most middle-class Jews of Iraq. is well
edueaied. Many educated Baghdad Jews speak
up to five languages, including English and
French, but the main spoken one is Iraqi Arabic,
with English taught as the second language.
Wathan, like all his contc'mpururies,_ went

through the age-old ritual of using a2 matchmak- -

er when it came to finding a wife: the story is
related of how he was 1old Lo walk past the
window of a certain housc at a certain time and
there would be a pretty girl standing there.
Daisy Ezer had been to the Alliance School for
Girls, and came from a similar middle-class
hackground. She was sevenieen when lhey
married in 1936, Nathan being twelve vears
older,

Nathan and Daisy had grown up in a Jewish
community which witnessed few of the pogroms
or anti-semitism which their Ashkenazi brethren
lived through in eastern Europe at the time.
When in 1917 the British cntered Baghdad, the
Jews constituted the largest single group in the
pepulation - 80,000 out of 202,600, To their
horror, the British, after the First Waorld war,
proposed setting up indigenous governments in
Syria and Mesopotamia, as Iraq was then called.
In 1921 the Jews asked for British citizenship but.
were refused, and they watched uneasily as
Amir Faisal was brought from Mecca to take
over the Kingdom of Trag.

From the mid-193(Fs, coinciding with the rise
of Mazism in Europe, the position began to
change. but there was still little sign that 2500
years of history were drawing to a close.

Few Jews of the generation of Charles and
Maurice Saatchi have anything more than a
superficial knowledge of the culture they left
behind, yet the gencration of Nathan and Daisy
was stecped in it. Hebrew associations with [rag

g0 back (o the time when Abraham, the very

first Hebrew, set out from Southern Iraq to
Canaan 10 form a new nation which he was
convinced was destined Lo bring the knowlcdge
of God to the world. Twelve centuries later, 10
597BC, King Yehoyachin and many of the
leading titizens of Judah were brought caplive to
Babylon. Then eleven years later, in 586 BC,
came one of the major events of Jewish history.
The Babylonian king, Nebuchadnezzar, razed
Jerusalem to the ground and took the entire
artistocracy of the Jews into exile in Babylon,

“They were the craftsmen, physicians and priests
~— practically all the skilled and educated people

in the population. From this deportation most
histarians date the fashioning of the real Jewish
religion. ‘Out of the crucible of exile and
affliction, Judah emerged, purged and purified,
into & new people — the Jews', wrote Rabbi
Isidore Epstein. ‘Spreading quickly throughout
the earth, the Jews carried wherever they settled
a new message — Judaism.’

Far from being treated harshly, the Jews of
Babylon were given fruit trees and vineyards,
land and houses. According to the Jewish
historian Naim Dangoor they ‘graduaily took
the paosition of colonists rather than of captives'.
When the Persian king Cyrus the Great defeated
Babylon and tried (o repatriatc the Jews, only
40,000 returned. Another &3,000, encouraged
by the Persians, stayed and prospered in the rich
land by the waters of Babylon, though still,
according to the psalm, weeping when they
rermembered Zion.

Dangoar, whose grandfather was the chief
rabbi of Baghdad, points out that the Jews of
Baghdad number among their ancestry such
figures as the Prophet Ezekiel, Joshua the High
Pricst, Ezra the Scribe, Nehemia the Praphet

and the great Rabbi Hillel, a gentle philosopher

and teacher whose most famous and lasting
saying wag: ‘If T am not for mysclf, who will be
for me? And if [ am only for myself, what am I?
And if not now, when?' It is a line curiously
evocative of the Saatchi philosophy.

At one time Babylonian Jewry totalled a
miition, and may have consliluted the largest
part of the population. Tt produced one of the
great jewels of Jewish history: the Babylonian
Talmud, written between the second and fifth
centurics BC. Babylonia also gave the Jews

something else — their love of commerce. Tn’

Israel the Jews had been an essentially agricultu-
ral race: peasants, scttlers, cattle-breeders and
tradesmen. To survive and Tetain their culture
they had to change. It was in Babylonia that the
occupations of merchant, trader, financier and

banker were ‘introduced to Jewry — professions -

which continue to be favourites with Jews up to
our own day. .

Despite “this background, when Charles
Saatchi was four and his brother Maurice anly a
baby, Nathan and Daisy decided 1o abandon

“upon King Abduliah to drop his plan®

their life in Traq and leave with whatever they

© could. They were the forerunners of what,

proporlionately, was a huge exodus. Within a
few years.they were followed by some 120,000
Jews, leaving only 13,000 bchind. After mass
executions of Jews in 1969 the others followed,
leaving just a few hundred clderly Jews in
Baghdad today. As the Jerusalem Post declared
in 1986 ‘No opther exodus in Jewish history,
except the exodus from Epypl, was comparable
in terms of its drama and spontaneity to the
story of the Iragi fews.’

In 1946 the Iraq economy was in onc of its
worst ever recessions, partly the result of the
huge inflation of the war vears, and the Saatchi
family husiness suffered badly. Nathan was no
longer leaving very much behind: In 1947 he and
hig brothers sold the business, and he, Daisy and
their children sct off for England.

Nathan anticipated disaster by a couple of
years. With Maurice in Daisy’s arms, the family
caught @ train to Lebanon, then a boat to
Marscille, and another boat te England. The
trip toak three months. Daisy had been far more
reluctant than Nathan (o leave, but for 4 wife of
her generation there was no question of not
going with her husband.

After thetr arnival they first lived in a house in

" Hampsicad. For a fow years it was a lonely

existence. (n Nathan's orders only English was
spoken at home.

The richer Tragq Jews of the day went mostly
cither to the United States or to Britain. The
poorer ones on the whole went to Istacl.

Like most Jewish families, lhe Suatchis
observed their religion, and for years afterwards
colleapues of Charles and Maurice can remem-
ber them leaving business meetings to be at their
parents” home on a Friday nighi.

The Saatchis also found that in post-war
Britain Jews were thriving in all arcas of life,
from business to politics to the arts. Some Iragi
Jews were already well established in public life,
others were soon 10 become so. The Sassoons
had produced Siegfried, the unlikely war hero
and poet, as well as bankers and stockbrokers,
Robert Sheldon became a minister in the Wilson
Labour government and is now 4 leading Labour
backbench MP; Derek Ezra, now Lord Ezra,
became chairman of the National Coal Board
and later a leading member of the Social
Demaocratic Party in [984. Selim Zilkha founded
Motherearc. Others iike Alan Yentob, one of
the senior executives at the BBC, ot the finan-
cial writer Stella Shamoen, achicved success in
the media.

Charles, although clearly bright, was not an
academic success and was 1o more distinguished
in maths. His teacher remembers him as “the boy
who wus always struggling, always getting deten-
tion for bad conduct. He ook no interest in
school activities. clubs or sport. He was the sort
of boy who made you wonder whal would ever
become af him,” A school photograph taken in
1956 shows Charles as a well-built thirtcen-vear-
old, his face round and serious beneath a mass of
black curly hair, already one of the tallest boys
in the school.

Both teachers and fellow pupils remember his
driving energy and impatience, a kind of pent-up
torce which set him aside from the others and
which was clearly going to be channelled into
somethingd '

Jordan’s Name
In a previous issue we published a letter from
Prof, Rony Gabbay which contended that when
King Abduliah of Jordan wanted to include the
name of, Palestine in the title of his kingdom he
was dissuaded from doing so by lsraeli leaders.
In fact, according to British cabinet papers
released by the Public Records Office, the
Foreign Office under Erncst Bevin prevailed

P.8.G.
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Kismet 5=-rzold)e

Do we have free will or are our actions pre- determmed"

by Naim Dangoor

God has given us a measure of Free Will and He doesn’t want to know how we use it

When T was 12 years old my late
grandfather used to ask me difficult
questions. One such was whether T
thought man had free will or his
actions were pre-destined. Having
reached the ripe old age of 80 and
spent all his life in rabbinical studies,
he apparently could not come t0 a
decisive answer. Of course, neither
could T; but I have been thinking over
this puzzle ever since.

It is impossible to solve this preblem
by experiment. If you decide to take a
certain action and then change your
mind several times, what you end up
doing may have been pre-destined all
along.

The Biblical View

Very early on Genesis deals with
this question. Against God’s com-
mand, man cats of the fruit of the Tree
of Knowledge of Geod and Evil. This
act imposed on us moral responsibility
by which, according to the Jewish
religion, we are held accountable for
our actions. Christian theology. in its
turn. has fashioned out of this story
the doctrine of original sin, which
teaches the inherent depravity of the
human race as o result of Adam’s
“fall™. Christ comes as the redeemer of
mankind from this sin.

- After having eaten of the tree,
Adam became a moral being. If so,
why did God object? Was man des-
tined to remain amoral?

The question of Good and Evil
touches the -very roots of religion.
Zoroastrianism resolutely tackles this
by posing two primeval forces Ahura-
Mazda and Ahriman - light and dark-
ness, locked in mortal combat. The
post-Exilic  utterance of Deutero-
Isaiah (45:7) thoroughly rcjects this
solution. “I form the light and create
darkness: T muke peace und create
evil: I am the Lord that doeth all these
things.” Only in a monotheistic refi-
gion docs the problem of the origin
and continued cxistence of evil be-
come acute, The God who tolerates
evil can never be acquitted of complic-
ity: cither He is not emnipotent or else
is not perfectly good.

In the Image of God
It is amazing how science has con-
tinucd to vindicate Jewish belicfs. First
there is the creation of the Universe
which science now accepis as the Big
Bang. But at one time the Jews were
the only people whao believed in it. The
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tradition goes back to Adam —a greal

prophet, founder of monotheism, dis-.

coverer of wild wheat and, by defini-
tion, father of civilization. In contrast,
the philosophy of other nations was
very shallow, _

In the course of his conquest of most
of the known world, Alexander the
Great visited Judea in 333 BCE and
became acquainted with Judaism. He
wrote to his tuter Aristotle, disciple of
Plato and Socrates, asking what he
thought of the Jewish story of Crea-
tion. “What creation?”, replied Aris-
totle, “The world has always been
there.” Aristotle taught the cternity of
matter and. his theory was resisted by
the rabbis. Indeed, science continued

to doubst the Jewish version until mod-

ern times. It was of this situation that
the prophet had declared earlier:
“Arise and shine, for thy light is come,

and the glory of the Lord is risen upun thee.

For, behold, the darkness shall cover the earth,

and gross darkness the nations:

But the Lord shall arise upon thee,

and His glory shall be seen upon thee.
And the (entiles shall come to thy light,
and Kings to the brightness of thy rising.”

The blindness of scientists and phi-
losphers is not surprising, for science
teaches only the laws of observation,
whereas religion, by divinely ingpired
faith, penetrates the unknown.

A corollary of the Biblical story of
Creaticn is that at the Beginning, God
did not just create space and matter
but that He also created Time. In his
2-volume commentary on the Chu-
mash (Pentateuch) which he started
writing some 75 years ago and which I
published last year, I was intrigued to
note that my late grandfather Haham
Ezra Dangoor makes reference to this
creation of time from a timeless state —
a situation very hard to imagine, and
confirms that for God time is meaning-
less — an amazing shot in the dark,
which conforms perfectly with Ein-
stein’s 4-dimensional theory of relativ-
ity.

This theory itself has its origins in
rabbinical dialectics. The Babylonian
Talmud discusses whether a person
who is walking for hours on a platform
that is moving in the opposite direc-
tion, would be breaking the Sabbath if
his position relative to the ecarth re-
mains the same. Einstein admits that
this gave him the idea for his theory of
relativity.

Genesis further deciares lhal God
created mankind in His own image. Tt

is not just the appearance: God gave |
us a spark of holiness, love, justice,
genius, truth, mercy — God'’s attributes
are all reflected in us. He gave us a
spark of creativeness so that all His
creatures can adapt their minds and
bodies to their needs.

God also gave us a measure of free
will. Man is said to have the freedom

'to choose between good and evil and

that God knows everything in our
minds. To me this seems incompatible.

" If God knows everything in our minds,

everything we are going to do, then
that means we have no choice; and
unless we have freedom of choice, we
cannot be held responsible for our
actions,

I believe that we do have some free
will and to that exient God doesn’t
know and doesn’t want to know what
we are going to do, otherwise we
would be just robots. Just as God gave
us a measure. of His various attribules
it can be said-that He alsc gave us a
measure of HIS free will. Every sys-
tem of education whether at home or
at school must have as its ultimate aim
to make people independent and self-
relian{. How much more so should be
the universal plan of God, our Supre-
me Educator?

Isaac Luria (father of Kabbala)

' speaks of Tzimsum (withdrawal) that,

at the first act of Creation, God (En
Sof) withdrew Himself into Himself in
order to leave a space that was without
God; Luria is here referring to Space,
I don’t think there is anywhere without
God. The whole cosmic order ever
depends on His will. But God with-
drew in another sense: He gave all His
creation a measure ¢f HIS free will.
The species that survives is one that
can make the right decisions as it
passes through the maze of the future.
The species that became extincl were
those that came to a dead end in that
maze, The species that will continue to
make the right decisions will eventual-
ly become gods in their own right.
Some consider evil to be the result
of this Divine sell-limitation whereby
God grants to His creatures a measure
of freedom to choose between what is
advantageous or harmful to them.
God is thus exonerated of complicity
in evil consequences. This is best
illustrated by the Koranic statement:

“All the good that comes to you is

from Allah, and all the bad from your
own self.”



The Nature of Free Will

It must be clear that any freedom of
choice we may have can only be
exercised within the laws of the uni-
verse which include certain moral
laws. We break any of these laws at
our peril. Our freedom is further
restricted and fashioned by our past,
our origins, our surroundings, etc.
What we are left with is not so much a
freedom as the problem of having to

choose all the time between several

options open to us. Jean-Paul Sartre
speaks of the individual “condemned
to be free”.

As against the Islamic ideal of sur-
rendering to the will of God, Jewish
tradition is for arguing and disputing
with God. The very name Israel
means: he who fights with God.

Traditional Views

The rabbinical Jewish view is that
“everything is in the power of Heaven,
except the fear of Heaven™, which
means that God determines the fortu-
ne of the individual but not whether he
will be God-fearing or not. This is
another way of saying that we have
free will. But does God intervene in
history and in human affairs? We have
no direct experience that He does and
the Holocaust is often presented as
evidence that He doesn’t.

I believe that the Universe is based
on a set of Laws; and just as there are
laws of physics, chemistry and biology,
the world is subject to moral laws
based on justice, truth and mercy. In
the long run good always prevails over
evil. Let it be said that God can also
perform miracles if He so wishes.

The fatalism of eastern cultures
arises.not so much from a belief that
the future is pre-determined as from
the knowledge that you cannot change
events once they have taken place.
Thus they take the philosophical view
that what has happened was destined,
was written.

The Moving Finger writes; and having writ,
Moves on: nor all thy Piety nor Wit

Shall lure it back to cancel half a Line,

Nor all thy Tears wash out a Word of it.

The View of Science

The modern scientific view of Crea-
tion and related matters is based on
Einstein's four-dimensional theory of
relativity in which time is just another
dimension, so that space and time are
integrally bound up in a unified exist-
ence.

According to this theory we must
regard all time — past, present and
[uture — as being in existence together.
In this four-dimensional [ramework of
space-time nothing changes. Every-
thing simply is. For God time does not
exist. He did not just create the world
and left it at that. As Author of
Creation the beginning and end are

With His Grace The Archbishop of
Canterbury.

“As a philosopher, | don't believe in Free
will”.

equally known to Him. (This strangely
accords with Jewish Kabbala which
maintains that at Creation everything
was created — all generations to the
end of Time, and everything is written
in the book ofl destiny).

With Earth’s first Clay they did the Last Man

knead,
And then of the Last Harvest sow'd the Seed:

Yea the first Morning of Creation wrote
What the Last Dawn of Reckoning shall read.

The scientific theory was discussed
by Professor Stannard in an article in
The Times some months ago. He gives
a homely analogy to help visualise the
situation. You are reading a book. The
story unfolds to you a little at a time.
But for the author the story is already
written in the book: the entire story
exists. It does not evolve; it does not
change; it simply is. (Was there then
some truth in Aristotle’s thinking?)

The author of the book stands for
God. Just as an author does not write
the first chapter, and then leave the
other chapters to write themselves, so
God's creativity has to be seen as
permeating equally all space and all
time; His role as Creator and Sustainer
merge. Stannard goes on to admit that
God's relationship to time remains
deeply mysterious. Tt defies common
sense.

My interest in the above made me
write the following letter to the Profes-
sOr:

“You state in your article that God
created the beginning and the end of
the universe simultancously, and that
we are only experiencing as it were a
replay of history and the entire history
already exists. For God the beginning
and end of all things are equally
known. Does this mean that every
action is pre-determined, or is it con-
ceivable that we may have a measure
of free will, however small, to decide
our actions and choose between good
and bad?”

My letter found Professor Stannard
at the Center of Theological Inquiry,
Princeton, New Jersey. Apparently
not satisfied with all the answers of
physics, he wanted to enhance his
knowledge by taking a year’s course in
theology. He replied as follows:

“The question you ask about free
will is a very perceptive one. From
God’s point of view the future is not
open — he knows what it contains — he
knows how you will choose. But it is
still your choice. As far as you are
concerned the future does not yet exist
and when you come to choose you will
act in accordance with your character,
in the pursuit of your goals, and in
accordance with your principles. 1 am
sending you a copy of my second
article on just this subject which I have
submitted to The Times.”

His article states that a study of
physics seems to deny free will. Every-
thing is subject to set laws. The future
is fixed.

“So, accepting the fixity of events,
what are we left with? A person whose
actions reflect his character, his goals
and his principles sounds very much
like someone who has free will. What
is missing? The openness of the future
— the ability to act otherwise. But, by
definition, alternative courses ol ac-
tion would never be selected. For this
reason, it can be argued that he is as
morally responsible for his actions as
one who possessed free will as traditio-
nally understood.™

To me this sounds like saying a man
is responsible for what he looks like,
which is absurd. By a stretch of mean-
ing he may be “responsible™ in that he
suffers the consequences, but certainly
he cannot be held morally responsible.
So I replied as follows:

“Kismet has been an age-old belief
in oriental cultures — a written book of
fate, a fixed destiny. Science now
seems to confirm this; and although it
is difficult to conceive that our experi-
ence of time is just an illusion, I will go
along with all you write as plausible,
with the exception of the last sentence.

“If man has to do what he does,
even if this is in accord with his
character, then the inference is that he
has no choice. As such he cannot be
held morally responsible for his action.

“I would like to believe that man
does have the choice of several op-
tions; he selects one and enjoys or
suffers the consequences.”

Your Slip is Showing

The view of science may be incom-
plete and open to qualification and
correction. If God created the uni-
verse, and there was the Big Bang,
then surely that event must have taken
place at some time in the past, at a
P.T.O.
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point in time.

It may be of interest to note that at a
recent dinner at Lambeth Palace [
asked the Archbishop of Canterbury,
Dr. Robert Runcie, whether he
thought we had free will. His answer
was quite direct. “As a Christian,” he
said, “I believe in free will; as a

philosopher, I don't. It is a dilemma.”

Up from Earth’s Centre through the Seventh
Gate

I rose, and on the Throne of Saturn Sate,

And many Knots unravelled by the Road;

But not the Knot of Hluman Death and Fate.

. Myself when young did eagerly frequent
Philosopher and Saint, and heard great
Argument
About it and about: but evermore
Came out by the same Door as in [ went.@
Omar Khayam

Whatever is — is Best

1 knmw a3 my life grows older,

And mine eyes have clearer sight,

That under each rank wrong somewherc
There lies the root of right;

That each sorrow has its purpose,

By the sorrowing oft unguessed,

But as sure as the sun hrings morning,
Whatever is — is best.

T know that each sinful action
As sure as the night hrings shade,
Is somewhere, sometime punished
Though the hour be long delayed.
I know that the sonl is aided

~ Bometimes by the heart’s unrest,
And to grow means often to suffer —
But whatever is — is best.

I know there are no errors
In the Great Fternal Plan,
And all things work together
. For the final good of Man.
And I know when my soul speeds onward,
In its grand eternal quest,
I shall say as I look earthward
Whatever is — is best.  Efla Wheeler Wilcox

Percy writes:

Einstcin once said that science without reli-
glon is blind; rcligion without science is fame.
